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Abstract

Research Summary: This study sheds light on the
linguistic criticisms related to morphology found
in Al-Wahidi's Simple Commentary, aiming to
highlight the personality and thought of Imam
Al-Wahidi in the field of morphology. The
importance of studying the Arab heritage left to
us by our esteemed scholars is also highlighted.
This study employs a methodology combining
induction, description, and analysis to examine
the problematic aspects of the research topic.
Given the suitability of this methodology for
such research, the criticized terms found in the
Al-Tafsir Al-Basit were analyzed and addressed
using other commentaries.
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1 INTRODUCTION
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Resumo

Resumo da pesquisa: Este estudo aborda as
criticas linguisticas relacionadas a morfologia
encontradas no “Comentario Simples” de Al-
Wahidi, com o objetivo de destacar a
personalidade e o pensamento do Ima Al-Wahidi
no campo da morfologia. Também é ressaltada
a importancia de estudar o patrimonio arabe
que nos foi deixado por nossos estimados
estudiosos. Este estudo emprega uma
metodologia que combina inducéo, descrigdo e
analise para examinar 0S  aspectos
probleméaticos do tema de pesquisa. Dada a
adequacdo dessa metodologia para tal pesquisa,
o0s termos criticados encontrados no *Al-Tafsir
Al-Basit* foram analisados e abordados com
base em outros comentarios.

Palavras-chave: Critica. Morfologia. *Al-Tafsir
Al-Basit*.  Al-Wahidi. Verbos simples e
derivados.
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To proceed...

The magnificence of the Holy Quran, the depth of its meanings, and the beauty of
its style compel researchers to strive to uncover its secrets, understand the subtleties of its
contents, and deduce its implications. Therefore, Quranic studies have become the focus
of researchers' attention and their objective throughout the ages. Scholars have given
special attention to the critical linguistic study of Quranic verses, due to its great
importance in enabling the researcher to grasp all aspects of the verse, understand its
meanings, deduce its rulings, and reach its objectives. Furthermore, critical analysis
contributes to clarifying how the Quran uses words and their associated connotations and
concepts, thus aiding in the interpretation of the verses.

In my research, | addressed the methods by which correctness can be determined,
and therefore | decided to approach this topic from a morphological perspective. | divided
the research into two sections: the first section deals with morphological analysis of
simple verbs, and the second section deals with morphological analysis of derived verbs.

2 THE FIRST REQUIREMENT/ THE SIMPLE VERB

The simple verb: ((Every verb whose root letters are three, none of which are
dropped in the verb's conjugation except for a morphological reason)) (See:
Morphological Structures in Sibawayh's Book: 1965: 378). In the language, these words
are divided into two types: triliteral and quadriliteral. As for verbs, their roots do not reach
five letters due to a phonetic reason that 1bn Jinni indicated when he said: ((This is because
verbs are not composed of five letters, all of which are root letters, because they require
additional letters for meaning, such as the prefixes of the imperfect tense, the suffix of
mutawa'ah in tadahraja, and the alif of connection and the nun in words like ihranjama.
They disliked that they should be required to have these additions due to their length))
(Al-Munsif by Ibn Jinni, Commentary on Abu Uthman al-Mazini's Book of Morphology:
1954: 28-29.(
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3 THE BASIC TRILITERAL VERB
3.1 Mutum / Mutum

In His saying, may He be exalted: {And if you are killed in the cause of Allah or
die, then forgiveness from Allah and mercy are better than whatever they accumulate.}
[Al Imran: 157]

Nafi’, Hamza, and Al-Kisa’i recitedwith a kasra on the mim, while the rest recited
with a damma on the mim (see: Al-Hujja 1i’1-Qurra’ al-Sab’a: 1993 CE: 3/91-92). Al-
Wabhidi said: “The linguists said: The most common and standard form is (mutta, tamutu),
like (qulta, taqulu). The kasra (vowel mark indicating a short 'i' sound) is rare, and its
equivalent in the Sahih (correct form) is (fadila yafdulu). This is the view of Al-Khalil.
Al-Mubarrad narrated that (mata yamatu) is a dialectal variant, like (haba yahabu) and
(khafa yakhafu)... If this is established, then it is a dialectal variant.” (Al-Tafsir al-Basit:
1430 AH: 6/112-113)

Al-Wahidi believes that the most common form is (mutta), like (qulta, taqulu),
considering it the predominant form. The kasra is rare, and its example in the Sahih is
(fadila yafdulu), which is the view held by Al-Khalil (see: Al-Tafsir al-Basit: 1430 AH:
6/112). Abu Ali al-Farisi said: “The most common form is :You will die, you will die.like
and .This form continues with the letter) fa) having a damma (u-sound), and the kasra (i-
sound) is irregular according to the rules of analogy.” (Al-Hujja li'l-Qurra’ al-Sab’a: 1993
CE: 3/93)

Makki ibn Abi Talib explained in his book that the argument for pronouncing the
final letter with a dammah (u-sound) relates to the common usage of the verb, such as
"mata yamutu" (he died, he dies), which follows the pattern of the verb "fa'ala yaf'alu"
(he does). He said: "The argument of those who pronounce the final letter with a dammah
is that the common usage of this verb (mata yamutu) is like 'gala yaqulu' (he said, he
says), on the pattern of 'fa'ala yaf'alu,' from which the verb is transferred to a verb with a
dammah on the middle radical. The initial radical is given a dammah in the predicate to
indicate the omitted waw, as in 'qultu wa taftu’ (I said, I traveled). If it were given a kasrah
(i-sound), the kasrah would not indicate the omitted waw. Therefore, its original form had

a dammah on the first radical in the predicate to indicate the waw. The argument of those
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who pronounce the final letter with a kasrah is that they consider it to be in a dialect where
it comes in the pattern 'fa‘ala yaf'ilu’; this is rare in the standard rules. It occurs in weak
verbs as it does in sound verbs, such as 'fadula yafdulu’, which is also rare in sound verbs.
Since the past tense is on the pattern ‘fi'ala’, the initial radical is given a kasrah in the
predicate to indicate that the middle radical of the verb originally had a kasrah, just as
they gave a kasrah in 'kiltu' to indicate the ya'." The omitted letter is ( with a kasra (i.e.,
the vowel sound /i/), which is frequently used but irregular according to the rules of
grammar. The vowel sound /u/, which is frequently used but not irregular according to
the rules of grammar, is also irregular. Therefore, the vowel sound /u/ is the preferred
reading. (Al-Kashf 'an Wujuh al-Qira'at al-Sab' wa 'llaliha wa Hujajaha: 1974 CE: 1/361-
362)

It is clear from the above that the reading with a damma is the strongest
linguistically and the most common because it follows the prevailing linguistic pattern,
such as ,(while the reading with a kasra is rare despite its common usage. This is what al-
Wahidi, Abu Ali al-Farisi, and Makki ibn Abi Talib supported, as they preferred the
reading with a damma considering it the correct and most common linguistic pattern, and
they criticized the reading with a kasra describing it as irregular or rare and not to be used
as a basis for analogy. Despite al-Wahidi's preference for the damma, he did not directly
criticize the other reading but mentioned that it is a valid linguistic form if proven, but he

placed it in a lower category.
3.2 He saddened him / He saddens him

In the verse: {And let not those who hasten to disbelief grieve you} [Al Imran:
176[

Al-Wahidi said: “He used and omitted , and he used and omitte .( So, whoever
reads according to the common reading, his argument is that it is the more common and
frequently used of the two forms.” (Al-Tafsir Al-Basit: 1430 AH: 6/191)

Al-Wahidi believes that the common reading is preferable because it combines
grammatical correctness with frequent usage, without the need for an inconsistent
morphological assumption. (See: Al-Tafsir Al-Basit: 1430 AH: 6/191). Al-Azhari

favored the more common and preferred form ,,with a fatha in the past tense and a damma
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in the present tense, without a hamza. This is supported by al-Wahidi (see: Tahdhib al-
Lughah: 2001: 4/212)

Abu Zur'ah believes that Nafi's reading ,() with its four-letter root, is more precise
because it conveys the transition of a person from a state of joy or tranquility to a state of
sadness, not merely the induction of a fleeting sadness (see: Hujjat al-Qira'at: 181). He
bases this on what Sibawayh related from al-Khalil. Al-Khalil distinguished between the
statement: “I made him sad,” meaning I made him sad, bringing meaning into the thing,
and “I made him sad,” meaning I changed his condition and moved him to the description
of sadness. This is similar to the statement: “I applied kohl to him,” meaning I put kohl
in him, and “I oiled him,” meaning I put oil in him, and “I tempted him,” meaning [ made
temptation in him. These verbs are on the pattern of “I did it,” and they do not intend the
standard transitive form, but rather the insertion of meaning into the object without
moving it from one condition to another. However, if change and transformation are
desired, Arabic resorts to the hamza, saying . :Al-Khalil further clarified this by giving a
precise example .:If you want to change the adjective, you say . :Similarly) ,see: Al-Kitab
by Sibawayh: 1988 CE: 4/57-58)

Abu Ubayd reported from Abu Zayd that they do not use the triliteral past tense ,
but rather they say in the present tense .If they want the past tense, they resort to the
quadriliteral This usage is considered irregular according to the rules of grammar.
Because it combines a four-letter past tense and a three-letter present tense, while
neglecting their counterparts ,was used and was neglected, and (was used and (&J~) was
neglected (Al-Tafsir Al-Basit: 1430 AH: 6/191)

It is clear from the above that Al-Wahidi does not merely rule that the common
reading is more prevalent, but rather highlights the strength of Nafi's interpretation in
terms of meaning. Therefore, Al-Wahidi adopts a middle ground of critical analysis,
neither rejecting Nafi's reading nor weakening the common reading. He also supports the
view that the better and more prevalent form is that which the common people read a

view he attributes to Al-Azhari.
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3.3 Show us / Show us

In the verse: {And show us our rites and accept our repentance. Indeed, You are
the Accepting of Repentance, the Merciful} [Al-Bagarah: 128], Al-Wahidi notes that
there are two well-known readings of the word {And show us}: with a kasrah and with a
sukun) (see: Al-Tafsir Al-Basit: 3/322). Nafi’, Hamza, Al-Kisa’i, and ‘Asim in the
narration of Abu Bakr and Ibn ‘Amir recited it with a kasrah while Abu ‘Amr recited it
with a sukun Ibn Khalawayh explicitly stated the existence of these two pronunciations
and mentioned that some reciters used a middle ground between a kasrah and a sukun
(see: Al-Hujjah 1i’1-Qurra’ Al-Sab’ah: 1993 CE: 2/223). Al-Wahidi, quoting Abu Ishag,
said: “Regarding the Almighty’s words: ‘And show us our rites’ [Al-Baqgarah: 128], there
are two readings: with a kasrah on the ra’ and with a sukun on it. Abu Ishaq said: The
kasrah is better because the original form is ‘ar’ina,’ so the kasrah on the ra’ is actually
the kasrah of a hamza, which was transferred and its vowel was applied to the ra’. So the
kasrah is evidence of the hamza, and omitting it is considered ugly, though permissible
in rare cases, because the kasrah and dammah are omitted due to their awkwardness, as
in their saying ‘fakhdh’ instead of ‘fakhdh’ and ‘adhdh’ instead of ‘adhdh’.” (Meanings
of the Qur’an and its Grammatical Analysis by Al-Zajjaj: 1988 CE: 1/209. See also: Al-
Tafsir Al-Basit: 1430 AH: 3/322-323). Abu Ishaq criticized the reading with a silent final
consonant, and Al-Wahidi followed him, quoting him, that the better reading is with a
kasra on the ra. He explained this by saying that the root of the verb is so the second
hamza has a kasra. When it was lightened, its kasra vowel was transferred to the ra, so
the kasra became evidence of the deleted hamza. He said that deleting the kasra is ugly
according to analogy, even if it is permissible according to what is heard, by analogy to
deleting the vowel for heaviness, as in and) However, this analogy is not correct in his
view, because and are three-letter roots with a silent middle consonant, while has a vowel
transferred from a hamza, not from the word's structure, so dropping it removes the effect
of the root. Nevertheless, the silent consonant is permissible according to what is heard,
not according to analogy (see: Al-Tafsir Al-Basit: 1430 AH: 3/322. And Al-Budur Al-
Zahira fi Al-Qira'at Al-Ashr Al-Mutawatira, Abd Al-Fattah Al-Qadi: 1981 AD: 1/40)

See: Al-Tafsir Al-Basit: 1430 AH: 3/322. And Al-Budur Al-Zahira fi Al-Qira‘at
Al-Ashr Al-Mutawatira, Abd Al-Fattah Al-Qadi: 1981 AD: 1/40). It is clear to me that
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both readings are correct and widely transmitted, and neither can be rejected. Al-Wahidi
supports Abu Ishaqg's view that the reading with a kasra (vowel mark indicating a short
"i" sound) is more grammatically sound, stronger, and more consistent with the word's
linguistic origin because it preserves the trace of the omitted hamza. The reading with a
sukun (vowel mark indicating a silent "i") is permissible both linguistically and in usage,
although it is weaker grammatically because it conforms to the Arabic language's use of

simplification. Describing the sukun as ugly is a technical, not a Quranic, ugliness.
4 SECOND REQUIREMENT/ THE AUGMENTED VERB

It is when letters not part of the root word are added to it, letters that are dropped
in some conjugations for reasons other than morphological necessity (Lessons in
Morphology in Introductions and Verb Conjugation: 1995: 33)

A number of linguists have resorted to formulating phrases to facilitate the
memorization of augmentative letters in the language, such as: "You asked me about it,"
"Today you forget it," and "I loved the quail." These are ten letters: alif, ya, waw, hamza,
mim, nun, ta, ha, sin, and lam (see: Al-Munsif by 1bn Jinni, Commentary on the Book of
Morphology by Abu Uthman al-Mazini: 1954: 98). Augmentation includes two main
types. The first involves doubling one of the root letters of the verb. This type is common
in the middle radical of the verb, such as: 'Allama and ta'allam, and relatively less
common in the final radical, such as: 'Ibadd and akhdarra (see: Al-Kitab: 1988: 4/326).
The other type involves adding one or more augmentative letters to the root letters of the
verb (see: Shadha al-"Urf fi Fan al-Sarf: 115)

Sometimes, augmentation occurs for purely phonetic purposes, without adding a
new meaning, but rather for the sake of linguistic expansion, as in the case of attaching
augmented triliteral verbs to the basic quadriliteral verb, such as: hawgala and baytara
(see: Sharh al-Mufassal: 2001: 9/296, and al-Mughni fi Tasrif al-Af'al: 1999: 61).
However, the most common purpose of augmentation is to contribute a new semantic
meaning to the verb, one that was not present before the addition of the letters (see: Sharh
al-Mufassal: 2001: 9/296). For example, akrama refers to the meaning of generosity with
the addition of transitivity to the original meaning. Therefore, augmented verbs aim to

create new meanings that cannot be expressed solely through the basic verb forms.

_ Veredas do Direito, v.23, €237452— 2026




MORPHOLOGICAL CRITICISM IN AL-WAHIDI'S (D. 468 AH) SIMPLE COMMENTARY: VERBS AS A MODEL

Examples of the simple interpretation that convey the meaning of augmentation are
evident in Al-Wahidi’s observations and morphological analyses, and he demonstrates
the effect of augmentation letters in expanding and strengthening the meaning or

transferring it to a new meaning.
4.1 He recommended / and recommended

In the verse: {And Abraham enjoined upon his sons, and so did Jacob, [saying],
"O my sons, indeed Allah has chosen for you this religion, so do not die except while you
are Muslims."} [Al-Bagarah: 132)

Al-Wahidi, quoting Az-Zajjaj, said: “The word ‘wassa’ is more emphatic than
‘awsa,” because ‘awsa’ implies that he told them only once, while ‘wassa’ implies that he
told them many times.” (See: Ma’ani al-Qur’an wa I‘rabuhu: 1988 CE: 1/211. See also:
At-Tafsir al-Basit: 1430 AH: 3/341). Al-Wahidi stated his viewpoint, explaining that
these two verbs have two established readings in the Quran: "wassa" (with emphasis) and
"awsa" (without emphasis), and he provided examples of both in the Holy Quran. An
example of the emphatic reading is the verse: "They cannot make a bequest” [Ya-Sin:
50], and the verse: "And We have enjoined upon man" [Al-Ahqgaf: 15]. As for the
examples of the non-emphatic reading, they are the verses: "Allah instructs you" [An-
Nisa: 11] and "After a bequest you make" [An-Nisa: 12] (See: Al-Tafsir Al-Basit: 1430
AH: 3/340-341). However, Nafi' and Ibn 'Amir held a different opinion, arguing that
"awsa" can be used for both small and large matters, while "wassa™ is only used for large
matters. The rest recited it as "wa-wassa" with a shaddah, their argument being that
"wassa" is more emphatic than "awsa" because "awsa" can be done once, while "wassa"
can only be done many times. Al-Kisa'i said that both are well-known forms; you can say
"wassatuka" and "awsatuka" just as you can say "karmtuka" and "akramtuka.” The Quran
uses both forms. God says: "And We have already enjoined upon those who were given
the Scripture before you™ [An-Nisa': 131], "What Noah enjoined upon you" [Ash-Shura:
13], "That is what He has enjoined upon you" In the verse {In it} [Al-An'am: 151], and
He said, {Allah instructs you} [An-Nisa'": 11], and {After a bequest you make} [An-Nisa'’:
12], and the emphatic form is more common (Hujjat al-Qira‘'at: 115)
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Dr. Fadil al-Samarrai supports the principle of differentiation and offers a precise
semantic analysis. He believes that the use of "wassa" is usually reserved for important
and moral matters, and issues of religion and creed (such as kindness to parents and the
commandment to uphold monotheism), due to its connotations of emphasis and
intensification. Meanwhile, "awsa" is often used for material matters such as inheritance.
This excludes the statement of God Almighty, as spoken by Jesus, peace be upon him:
“And He enjoined upon me prayer and charity” [Maryam: 31]. Here, the word “enjoined ”
is used in a metaphorical sense, which, according to his analysis, stems from the pairing
of prayer (a metaphorical matter) with charity (a material matter) (see: The Eloquence of
the Word in Quranic Expression: 2006: 59)

In conclusion, al-Wahidi believes that the reading “enjoined “with the shaddah
(emphasis) is stronger in meaning, even though both forms appear in the Quran and have
their respective uses. He prefers “enjoined to “enjoined in terms of eloquence and
strength of meaning, because the latter is only used for repetition and emphasis. This is
the view held by al-Kisa’i, who observed that the reading with the shaddah is more

frequent, thus supporting al-Zajjaj’s argument that “enjoined ”is more emphatic.
4.2 He lit / He kindled)

In the verse: {Their example is that of one who kindled a fire, but when it
illuminated what was around him, Allah took away their light and left them in darkness,
unable to see.} [Al-Bagarah: 17]

Al-Wahidi said: “The word ‘istawgada’ means ‘to kindle,” according to most
linguists. Some said it means ‘to summon light with fire,” but the first meaning is correct.”
(Al-Tafsir Al-Basit: 1430 AH: 2/186)

Al-Wahidi believes that ‘istawqada’ means ‘to kindle,” according to the opinion
of most linguists, which he considers the most correct interpretation. While some
interpreted “istawgada" as meaning "to request that a fire be kindled,” the first
interpretation seems more likely (see: Al-Tafsir Al-Basit: 1430 AH: 2/186-187)

Al-Akbari, however, stated that "istawgada” means "to kindle,” similar to
"istagarra” meaning "to settle.” It was also said that "istawqgada" means "to request that a
fire be kindled" (see: Al-Tibyan fi I'rab Al-Qur'an: 1/33)
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Ibn Atiyya believes that "istawgada” "means requesting that someone else kindle
a fire for him, according to the well-known form of the verb 'istafala," which implies his
need for fire. Therefore, its extinguishing when he needs it is more painful for him" (Al-
Muharrar Al-Wajiz: 1422 AH: 1/99). According to this view, the extinguishing of a fire
after needing it is more painful and has a greater impact on the one who seeks it. Abu
Hayyan al-Andalusi states, “The word ‘istawqad (28sis)) ’is derived from the root
‘istaf”ala, which means ‘af’ala.” Abu Zayd narrated that ‘awqad’ and ‘istawqad’ both
mean the same thing... Commentators have permitted both interpretations without
favoring one over the other. The interpretation that it means ‘awqad’ is the view of al-
Akhfash (Ma’ani al-Qur’an by al-Akhfash: 1990 CE: 1/53). This is more likely because
interpreting it as a request necessitates the omission of a clause for the meaning to be
complete, whereas interpreting it as meaning ‘awqad’ does not. Consider that the meaning
in the context of a request would be: ‘They called for a fire and lit it, and when it
illuminated what was around him,” because illumination does not result from a request,
but rather from the act of igniting. Therefore, interpreting it as something other than a
request is more likely” (Al-Bahr al-Mubhit fi al-Tafsir: 2000 CE: 1/127)

However, from another perspective, the assertion that ‘istawqad’ and ‘awgqad’
carry the same meaning may be inaccurate. It is possible that ‘awgad’ simply means
lighting a fire without any indication of the effort or method involved. As for the word
"istawgad" (to kindle), it indicates the effort and hardship involved in the process of
kindling. It is likely that the person who kindled the fire faced repeated attempts and
lengthy preparations to achieve this ignition, making their joy at the lit fire greater and
their sorrow more intense upon its loss. This meaning is clearly evident in the phrase
mentioned by al-Zamakhshari, where he describes the scene, saying: "It is as if it were
said: 'When it illuminated what was around him, it went out, and they remained stumbling
in darkness, bewildered and regretful over the loss of light, disappointed after their toil in
reviving the fire™ (Al-Kashshaf 'an Haga'ig Ghawamid al-Tanzil: 1407 AH: 1/73)

From the foregoing, it becomes clear that the most likely opinion is that of al-
Wabhidi, that the word means "kindle" directly without implying a request. This view was
supported by a number of scholars, such as al-'Akbari and Abu Hayyan, because this
interpretation is consistent with the context without the need for an assumed ellipsis, and

because the illumination in the text is a consequence of the act of kindling itself, not
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merely a request for it. In contrast, some saw it as carrying the connotation of request or
hardship, but this meaning remains secondary to the stronger connotation adopted by Al-
Wahidi, which is considered the most accurate and closest to the intended meaning in the

Qur’anic context.
4.3 Founded / established

In His saying, may He be exalted: {Is he who founded his building} [At-Tawbah:
109]

Al-Wahidi said: “Nafi’ and Ibn ‘Amir recited with a damma on the alif, and in the
nominative case. Those who recited with a fatha on the alif made the verb dependent on
the active agent, the builder and founder, and attributed the action to him, just as they
attributed the building to him in His saying :Just as the verbal noun is attributed to the
agent, so too is the verb dependent on it. Their agreement on His saying: {Is he who
founded his building} indicates the preference for this interpretation. Those who made
the verb dependent on the passive verb are not far from having the same meaning as the
first, because if he founded his building and someone else carried out the work on his
behalf, it is like his own building. The first reading is more likely.” (At-Tafsir Al-Basit:
1430 AH: 11/52-53) Al-Wahidi believes that those who read it with a fatha on the hamza
make the verb dependent on the agent, the builder and founder, so the meaning becomes:
Is he who personally undertook the founding of his building? This is supported by the
fact that the building is the object of the verb in the phrase , just as when a verbal noun is
attributed to the agent, so too is the verb built for it. This interpretation is strengthened by
the agreement of the reciters on the original construction and for this reason, this
interpretation is considered more likely and stronger in meaning. As for those who read
it with a damma on the hamza , they make the verb passive. Their meaning is not far from
the first reading, because if the building is founded by someone else, it is with his
permission and consent. Ultimately, the building is attributed to him in meaning, even if
he did not directly undertake the founding. This guidance demonstrates a tendency to
reconcile the two readings and to avoid semantic contradiction between them (see: Al-
Tafsir Al-Basit: 1430 AH: 11/52-53)
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As for Al-Zajjaj, he presented other linguistic justifications, explaining that they
are grammatically correct, but are not acceptable in Quranic recitation unless they are
established in the transmitted tradition. For him, both readings and are good and correct
in terms of grammar and meaning, as they agree on the general indication that
differentiates between one who establishes his foundation on piety and one who
establishes it on disbelief. Az-Zajjaj said: “It is permissible to sayand it is permissible to
sayand it is permissible to say .As andthese are two good readings. What has been
mentioned besides these two is permissible in Arabic, but not permissible in recitation,
unless a narration is established for it. The meaning is that one who establishes his
foundation on piety is better than one who establishes his foundation on disbelief.”
(Disbelief) (Meanings of the Qur'an and its Grammatical Analysis by al-Zajjaj: 1988:
2/469)

Al-Azhari affirms al-Zajjaj's position that the overall meaning is the same in both
cases, and that both readings are linguistically correct. Abu Mansur al-Azhari said: “Nafi'
and Ibn 'Amir recited (Is he whose building was founded... better or he whose building
was founded?) with a damma on the alif in both words, and the building in the nominative
case. The rest recited with a fatha on the alif in both words, and the building in the
accusative case. Abu Mansur said: The meaning is the same in both readings, except that
the damma indicates that the subject is not named, and the accusative indicates the subject
and object, and all of that is permissible.” (Meanings of the Readings by al-Azhari: 1991:
1/465). From the foregoing, it becomes clear that al-Wahidi tends to favor the reading
with the alif with a fatha, due to the grammatical harmony between attributing the verb
and the building to its owner. This provides a stronger and clearer indication of the direct
attribution of the action to the founder, which is more effective in conveying praise or
condemnation depending on the context. However, al-Wahidi does not invalidate the
other reading; rather, he clarifies that its meaning is close and does not deviate from the
general intent of the verse. This is a moderate critical approach that combines preference
and inclusion. Al-Wahidi emphasized that the passive construction of the verb does not
negate the owner's connection to the action, since the command originates from him.

Al-Wahidi's position is characterized by moderate criticism that demonstrates
tolerance for differing readings and offers a preference supported by linguistic evidence.

Based on this presentation, it becomes clear that both readings are correct and
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harmonious, and there is no real contradiction between them. Nevertheless, al-Wahidi's
preference for the active-subject form of the verb stands out because it is clearer and more

expressive.
4.4 1 think it/ I reckon it

In His Almighty saying: “The ignorant think them rich because of their modesty.
You will recognize them by their appearance. They do not beg of people importunately.
And whatever good you spend - indeed, Allah is Knowing of it.” [Al-Baqgarah: 273]

Al-Wahidi, quoting Abu Ali al-Farisi, said: “It is said: ‘I reckoned the thing, I
reckon it, and I reckon it with a reckoning.” In the Qur’an, the verb ‘reckoning’ is read
with both vowel points, the fatha and the kasra. The fatha is considered more
grammatically correct by linguists, because when the past tense follows the pattern fa’ila,
such as hasiba, the present tense follows the pattern yaf’al, such as fariqa yafraqu and
shariba yashrabu. The form yahsibu is irregular, appearing on the pattern yaf’il in other
words. The kasra is acceptable because it is heard, even though it deviates from the
standard pattern.” (Al-Hujja 1i’1-Qurra’ al-Sab’a: 1993 CE: 2/403)

Al-Wahidi stated that the present tense of (hasaba) in the Qur’an comes with both
the fatha and the kasra, but the fatha is considered more grammatically correct by
linguists. Because if a verb's past tense is on the pattern) fa‘ila), like then its present tense
form should be ,by analogy with similar verbs such as) fariga yafruqu) and) shariba
yashrab). Al-Wahidi considers the form with a kasra to be acceptable based on usage,
even though it deviates from the standard pattern, due to its established presence in Arabic
usage and recitation. Thus, al-Wahidi prioritizes the standard pattern but does not
disregard usage (see: Al-Hujja li'l-Qurra’ al-Sab'a: 1993 CE: 2/403; and Al-Tafsir al-
Basit: 1430 AH: 4/451-452)

Sibawayh held that the pattern appears in only a few verbs, including) hasiba
yahsibu) ,(ya'isa ya'isa), and) na'ima yan'imu). He acknowledges the existence of this
form, but limits its usage to what is heard, making it not a basis for analogy. Sibawayh
said: “They have constructed verbs based on the pattern ‘yaf’alu’ in certain words, as they

said ‘fa’ala yaf’alu,” thus adhering to the vowel ‘dammah,’ and they did the same with
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the vowel ‘kasrah,’ thus resembling it. Examples include ‘hasiba yahsibu,’ ‘ya’isa ya’isa,’
‘yabisa yaybisu,” and ‘na’ima yan’amu.’” (Sibawayh’s Kitab: 1988 CE: 4/38)

An-Nahhas also stated that the vowel ‘fathah’ is the standard form, but he notes
that the vowel ‘kasrah’ is more common in the speech of the Arabs, and even reports that
it was the language of the Prophet (peace and blessings be upon him), which gives the
‘kasrah’ significant auditory weight, even though it deviates from the standard form. (See:
An-Nahhas’s I’rab al-Qur’an: 1421 AH: 4/81). He explained that the people of Kufa
favored the fatha (vowel mark) and considered it the standard form. An-Nahhas said:
“The people of Kufa read it as ‘tahsabuha,” which is the standard form because it comes
from the verb ‘hasaba yahsibu.” However, it has been narrated from the Prophet (peace
and blessings be upon him) that he recited it with a kasra (vowel mark) in the future tense,
making it a verb form, just as they say ‘na’ama yan’amu’ and ‘ya’isa ya’isa.’ It has also
been narrated that ‘bi’isa yab’isa is a sound verb form, and no other forms are known in
the Arabic language besides these.” (An-Nahhas’s Grammatical Analysis of the Qur’an:
1421 AH: 3/153). Thus, they did not deny the established narration and reading of the
kasra.

Ibn Jinni confirmed that the fatha (yahsabu) is the standard form, while the kasra
(yahsibu) is a legitimate linguistic extension. (See: Al-Munsif by Ibn Jinni, Commentary
on the Book of Morphology by Abu Uthman Al-Mazini: 1954 CE: 208). Al-Jawhari said:
“It 1s said, ‘I reckon it,” with a kasra, which is irregular because every verb whose past
tense has a kasra has a fatha on the middle radical, such as ‘alima ya’lamu’ (he knew, he
knows), except for four verbs that are rare: ‘hasiba yahsibu’ and “yahsibu’, ‘bi’sa yab’asu’
and ‘yabi’asu’, ‘ya’isa yiya’asu’ and ‘ya’isa’, and ‘na’ima yan’amu’ and ‘yan’amu’.
These verbs, from the sound verbs, come with both a kasra and a fatha. And from the
weak verbs, there are those whose past and future tenses both have a kasra, such as:
‘wamagqga yamqu’, ‘wafaqa yafqu’, ‘wathiqa yathiqu’, ‘wara’a yar’a’, ‘warama yarmu’,
‘waritha yarthi’, ‘wara al-zand yara’u’, and ‘waliya yala’u’” (Al-Sihah Taj al-Lughah wa
Sihah al-Arabiyyah: 1987: 1/112)

It becomes clear from Al-Wahidi’s position that the present tense of ‘hasiba’
occurs in Arabic in two forms: fatha and kasra, and this is the basis upon which Al-Wahidi
built his position. The fatha is considered more standard by the majority of grammarians.

The kasra is correct, eloquent, and established by hearing and reading, even though it is
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irregular. There is no real contradiction between the two opinions, because Arabic
acknowledges and does not reject irregularities. The disagreement is not about
permissibility, but about what is preferable and more consistent. The fatha (vowel point)

enjoys strong support, while the kasra (vowel point) is based on frequent usage.
5 CONCLUSION

All praise is due to Allah, who has bestowed upon us His blessings and favor and
honored us with Islam. Peace and blessings be upon the noble Prophet, his family, and all
his companions. After an intensive scholarly journey marked by deep contemplation and
analytical reading of the verses of the Holy Quran, a number of important findings have
been reached, along with recommendations that will enrich the field of research. These
points can be presented as follows:

1. Al-Wahidi paid remarkable attention to morphological issues, giving special
consideration to derivatives, verbal nouns, and verbs, and their role in shaping
linguistic meaning. He also focused on analyzing various morphological
structures, such as patterns, diminutives, plurals, and other linguistic phenomena
like vowel shift and assimilation.

2. His style of interpretation was characterized by precision and rigor, supported by
diverse sources that indicate the depth of his linguistic and religious culture and
the comprehensiveness of his knowledge. One of his unique features was his
attention to the multiple grammatical interpretations of a single word, analyzing
the available options and favoring the most appropriate interpretation based on the
context.

3. The book "Al-Tafsir Al-Basit" (The Simple Commentary) is considered one of
the most prominent sources of knowledge in the fields of exegesis and linguistics,
thanks to its rich and diverse topics. It is distinguished by its detailed approach to
presenting morphological topics, sometimes appearing as if it were dedicating a
separate section to writing a book on morphology. Undoubtedly, this book holds
a prominent place in the field of morphology, as it helps researchers clarify and
understand morphological rules due to its extensive analysis and comprehensive

treatment.
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4. Most of Al-Wahidi's opinions show the influence of several linguists, such as
Sibawayh, Al-Farra’, Al-Zajjaj, and Abu Ali Al-Farisi. Al-Wahidi is characterized
by his precise analyses and decisive critical expressions, such as: "the most

apparent,” "the most correct,” "it is debatable,” and "the first." This reflects his
mastery of the tools of linguistic criticism and his ability to accurately evaluate
meanings.

5. He was careful to transmit the opinions of earlier commentators and attribute them
to their sources, such as Al-Farra’, Al-Zajjaj, Ibn Al-Anbari, and others, also using
common expressions like "the people of meanings said,” without precise
attribution. Regarding morphological and linguistic issues, he would mention the
opinions of both the Basrans and the Kufans, with a clear preference for conveying

the opinions of the Basrans.
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