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Abstract 

On the website of the Direktorat Jenderal 

(Dirjen) Kekayaan Intelektual Kementerian 

Hukum Republik Indonesia, Mamasa Regency 

only contributes one type of traditional 

knowledge to West Sulawesi Province. Does 

Mamasa really have little traditional knowledge, 

or perhaps there is a lot of knowledge but it has 

not been thoroughly discovered, which 

ultimately weakens the recording of knowledge? 

This study applies an ethnographic approach also 

 Resumo 

No site da Direção Geral (Dirjen) de 

Propriedade Intelectual do Ministério da Justiça 

da República da Indonésia, o município de 

Mamasa contribui com apenas um tipo de 

conhecimento tradicional para a província de 

Sulawesi Ocidental. Será que Mamasa 

realmente tem pouco conhecimento tradicional, 

ou talvez haja muito conhecimento, mas ele 

ainda não foi totalmente descoberto, o que 

acaba enfraquecendo o registro do 

mailto:sunardipurwanda@amsir.ac.id
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using an interdisciplinary approach in law, 

commonly referred to as socio-legal research. 

The location of this study is in Penatangan 

Village, Buntu Malangka Subdistrict, Mamasa 

Regency, West Sulawesi Province. This article 

argues the importance of documenting traditional 

knowledge for indigenous peoples. 

Documentation enables preventive measures 

against the erasure of indigenous peoples' 

traditional knowledge, as well as recognition and 

the rights of indigenous peoples preservation, 

leading to the acknowledged ownership of their 

traditional knowledge. The documentation of 

traditional knowledge enables the Mappurondo 

Indigenous People in Mamasa to take three 

strategic steps which are coordinating and 

requesting collaborative support from the 

Mamasa Regency Government, involving 

researchers and other stakeholders while 

upholding the FPIC principle, and submitting the 

documentation results to the Dirjen Kekayaan 

Intelektual Kementerian Hukum Republik 

Indonesia. 

 

Keywords: Communal Rights. Intellectual 

Property. Traditional Knowledge. Indigenous 

Peoples. 

conhecimento? Este estudo aplica uma 

abordagem etnográfica, utilizando também uma 

abordagem interdisciplinar no direito, 

comumente referida como pesquisa 

sociojurídica. A localização deste estudo é na 

aldeia de Penatangan, subdistrito de Buntu 

Malangka, região de Mamasa, província de 

Sulawesi Ocidental. Este artigo defende a 

importância de documentar o conhecimento 

tradicional para os povos indígenas. A 

documentação permite medidas preventivas 

contra o apagamento do conhecimento 

tradicional dos povos indígenas, bem como o 

reconhecimento e a preservação dos direitos dos 

povos indígenas, levando ao reconhecimento da 

propriedade do seu conhecimento tradicional. A 

documentação do conhecimento tradicional 

permite ao povo indígena Mappurondo em 

Mamasa tomar três medidas estratégicas, que 

são coordenar e solicitar apoio colaborativo do 

governo da Regência de Mamasa, envolvendo 

pesquisadores e outras partes interessadas, ao 

mesmo tempo em que defende o princípio do 

FPIC, e enviar os resultados da documentação 

ao Dirjen Kekayaan Intelektual Kementerian 

Hukum Republik Indonesia. 

 

Palavras-chave: Direitos Comunitários. 

Propriedade Intelectual. Conhecimento 

Tradicional. Povos Indígenas. 

 

 

1 INTRODUCTION 

 

Indigenous peoples' populations contribute to around 25 percent of the world's 

land (Stewart et al., 2021) and to the management of around 36 percent of the world's 

intact forests (Fa et al., 2020). In Indonesia, an area of 28.2 million hectares is registered 

as indigenous land as of March 2024 (BRWA, 2024). This indigenous land is distributed 

within 17,380 of archipelagic islands (Badan Informasi Geospasial, 2024), inhabited by 

various ethnic groups with their own arts and cultures (Suparman, 2018). 

This cultural richness is founded in West Sulawesi which has become its blessing. 

Despite being the youngest province on the island of Sulawesi (Ahmad, 2024), they have 

sufficient data on communal intellectual property. For example, in terms of Genetic 

Resources, the Balai Pengkajian Teknologi Pertanian (BPTP) West Sulawesi has 

registered 55 types of local plants to the Pusat Perlindungan Varietas Tanaman dan 
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Perizinan Pertanian (PVTPP). According to the Head of the Badan Standardisasi 

Instrumen Pertanian (BSIP) West Sulawesi, these types of plants can be cultivated and 

utilized to support food security (Rauf & Mursyid, 2022). 

This information of abundance culture while covering communal intellectual 

property in the form of Genetic Resources, this has not included ethnic matters yet. In 

general, West Sulawesi has abundant ethnic wealth, as it is home to several ethnic groups 

such as the Mandar, Bugis, Toraja, Makassar, Kalumpang, Pattae, and Mamasa. 

(Awaluddin et al., 2024). With so many ethnic groups, there is certainly an undiscovered 

wealth of traditional knowledge that needs to be observed. 

However, the number of registrations of communal intellectual property rights 

related to traditional knowledge in West Sulawesi is still very low. According to the 

website of the Direktorat Jenderal (Dirjen) Kekayaan Intelektual Kementerian Hukum 

Republik Indonesia, there are only 7 registrations of communal intellectual property in 

the form of traditional knowledge. This number is far behind compared to other 

neighboring provinces’ registered traditional knowledge, including Southeast Sulawesi 

(113), South Sulawesi (108 registrations), Central Sulawesi (32), North Sulawesi with 

(10), and Gorontalo with (9 )(data as of September 2025, https://kikomunal-

indonesia.dgip.go.id/home). 

Among the ethnic groups in West Sulawesi, Mamasa contributed to only one type 

of traditional knowledge which is the Pompang musical instrument production 

(Benyamin et al., 2022). This is certainly considered small when compared to other 

groups like Mandar, which has recorded six entries. From this fact, it can be seen whether 

Mamasa may have little traditional knowledge or perhaps there is a lot of knowledge that 

is not explored and discovered yet. Ultimately, such conditions could weaken the 

recording of knowledge. 

This article describes the importance of recording traditional knowledge for 

indigenous peoples. The argument investigates further implications of recording 

traditional knowledge in preventing the extinction of indigenous peoples' traditional 

knowledge. Moreover, this research also explores its impact in recognizing and protecting 

of indigenous peoples' rights allowing them to have their ownership rights over traditional 

knowledge. Subsequently, the next step is to discover the viable steps that can be taken 

by local indigenous peoples to improve the recording and integration of communal 

https://kikomunal-indonesia.dgip.go.id/home
https://kikomunal-indonesia.dgip.go.id/home
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intellectual property data as part of efforts to protect their communal interests. This 

follow-up action is a response to the documentation of traditional knowledge in an 

indigenous people. 

To determine the novelty of this study, this research compiled similar studies 

using a journal database search engine limited to Google Scholar. Although the search 

was limited, there was a lack of numbers within this scope. For example, several previous 

studies (Liu, 2003) (Ridwan, 2018) (Purwanda, Rado, et al., 2024), This study only 

reviews the importance of protecting communal intellectual property of traditional 

knowledge agenda where it merely focuses in the issues of “biodiversity” and “traditional 

medicine,”.  Such a limited discourse shows a lacking effort to integrate the recording of 

local traditional knowledge on the website of the Dirjen Kekayaan Intelektual 

Kementerian Hukum Republik Indonesia. Therefore, the novelty of this research is 

located in its encouragement to document communal intellectual property rights to 

traditional knowledge in general for the Mappurondo indigenous peoples' in Mamasa 

allowing it to be preserved and passed on to future generations. Furthermore, this research 

encourages the participation of indigenous peoples and local governments, as well as 

other stakeholders, to submit applications for the registration of communal intellectual 

property rights of traditional knowledge on the website of the Dirjen Kekayaan Intelektual 

Kementerian Hukum Republik Indonesia. 

 

2 RESEARCH METHODS 

 

The applied method in this study is ethnography. This research approach was 

developed initially by Spradley (1984), who emphasizes ways to discover the activities 

of various communities in organizing their culture in their minds and then using that 

culture in their lives (Windiani & Rahmawati, 2016). This focuses on a deep 

understanding of culture and society (specifically the indigenous people of Mappurondo 

in Mamasa), which generally involves direct observation and participation (Goetz & 

LeCompte, 1993) in the daily lives of the targeted community. The specific type of 

ethnographic approach used in this study is the “realist type. This is an objective view of 

a situation, usually written from a third-person perspective, objectively reporting 

information learned from participants in the field (Creswell, 2015). Ethnographers (a term 
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for researchers) recount their research and views through edited quotations without 

changing the meaning, and present their conclusions in the form of interpretations and 

cultural presentations (Windiani & Rahmawati, 2016). 

In addition, a law interdisciplinary approach is also used in this study, commonly 

referred to as socio-legal research (Banakar & Travers, 2005). This refers to the studies 

of law using approaches from both legal and social sciences, concepts and theories based 

on an interdisciplinary approach or from various disciplines combined simultaneously. 

Such approaches are applied to examine legal phenomena—not isolated from the social, 

political, economic, and cultural contexts—in which the law exists (Purwanda & 

Wulandari, 2023). This type of research uses descriptive review as a perspective of 

relevant or appropriate related sciences in an integrated manner. Thus, this 

interdisciplinary research can be interpreted as research that uses approaches from various 

different disciplines (Suteki & Taufani, 2018). This approach is important in order to 

conduct an interdisciplinary review towards the importance of the communal intellectual 

property integrated data recording in the form of traditional knowledge that needs to be 

protected and recognized by the government. 

In this study, the selected research location was Penatangan Village, Buntu 

Malangka District, Mamasa Regency, West Sulawesi Province. The Mamasa indigenous 

people covers an area of 3,005.88 km2, which includes the settlement of the Mappurondo 

indigenous people. The research location will only cover the area limited to the village, 

taking information from the practices of the Mappurondo indigenous people living in that 

place. The coverage of the indigenous people actually also includes the Bambang District. 

 

3 RESULTS AND DISCUSSION 

 

In Government Regulation No. 56 of 2022 concerning Communal Intellectual 

Property, it is agreed that “traditional knowledge” is one type of communal intellectual 

property. As stated in Article 4 of the regulation, this is an addition to traditional cultural 

expressions, genetic resources, indications of origin, and potential geographical 

indications. 

Traditional knowledge itself refers to the scope of ideas and concepts of traditional 

communities that are valuable. This is shaped as a result of their experiences of living and 
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ecological interactions, which develop continuously and regenerate. In the regulation, 

traditional knowledge includes: traditional methods or processes, technical skills, skills, 

learning, agricultural knowledge, technical knowledge, ecological knowledge, 

knowledge related to genetic resources, medicinal knowledge, traditional medicine and 

healing practices, economic systems, social organization systems, knowledge related to 

behavior regarding nature and the universe, and/or other forms of knowledge as they 

develop. 

Meanwhile, according to Jared Diamond, traditional societies as subjects in this 

study include small communities that still live in ancient (traditional) ways and can 

provide valuable lessons for modern industrial societies. Diamond emphasizes that 

traditional societies offer alternative ways of life and solutions to universal human 

problems such as conflict, child rearing, and health maintenance, which cannot always be 

learned from modern industrial societies (Diamond, 2017). 

However, it is necessary to distinguish the details within traditional societies 

terminology as defined by Diamond, between “indigenous peoples” and “local 

communities”.  According to Martinez-Cobo (Lutz & Ledema, 2010) (Purwanda, Jabar, 

et al., 2024), indigenous people are essentially those who have historical continuity with 

the pre-invasion and pre-colonial societies that developed in their territories, consider 

themselves distinct from other sectors of the current society in those territories, or part of 

them. They are formed in sectors of society that are not currently dominant and are 

determined to preserve, develop, and pass on to future generations. Their ancestral 

territories and ethnic identities as the basis of their continued existence as a people, in 

accordance with their own cultural patterns, social institutions, and legal systems (United 

Nations, n.d.). Meanwhile, the local communities term can refer to groups of people who 

have legal personality and collective legal rights, and these are considered communities 

in the strict sense. Such a criteria includes variations in size, identity, internal equality, 

and land use systems, with land rights distributed in different ways. Another alternative 

refers to groups of individuals with shared interests (but without collective rights) 

represented by non-governmental community-based organizations (Ainamomona, 2018). 

After observing and mapping the indigenous territory in Mamasa, the village of 

Penatangan in Buntu Malangka District is selected as the location for collecting 

traditional knowledge data considering this location is home to the Mappurondo 
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indigenous people, a place of residence for some Mappurondo believers. These 

indigenous people are one of the oldest in Mamasa (Hidayat, 2023) and have been 

alienated due to past conflicts (Mawan, 2019). Moreover, this selection is based on the 

strong reasoning that the Mappurondo indigenous people are a unified indigenous 

people—not a local community—that continues to survive in a traditional manner where 

they are able to overcome all real and indirect threats to the group’s survival. 

The communal intellectual property of the Mappurondo indigenous people in 

Penatangan Village, Buntu Malangka District, is quite diverse despite, not all types can 

be documented. Even with traditional knowledge, the process of the research was 

requested by several indigenous people to not be recorded due to the element of spiritual 

belief involved. Therefore, this study is carried out carefully with their request by sorting 

out between what is allowed and not. This prohibition on recording includes audio, video, 

and written recordings. This compliance with local rules is part of committing and 

obeying the principle of Free, Prior, and Informed Consent (FPIC) that must be respected. 

Oxfam, a non-governmental organization, states that FPIC is a principle dedicated 

to indigenous people and local communities as groups that must be provided with 

adequate information. This preliminary consent includes programs that will affect their 

land, without coercion or manipulation, and gives them the freedom whether to approve 

or reject the program before all programs are started (Mitchell et al., 2019). Under this 

principle, researchers are no longer the sole owners of research data; rather, it becomes 

the shared property of the community. 

During a meeting with several indigenous people in the area, there were certain 

practices that could not be documented. These included matters related to agricultural 

management, marriage and death, the local indigenous people's monotheistic beliefs, and 

matters directly related to these three areas. At the meeting, the research plan is proposed 

and offered to document several traditional knowledge processes, such as traditional 

medicine and medicinal plants, the manufacture of traditional tools, and household 

financial management. They agreed to this as long as it remained under certain terms and 

conditions by not touching on matters of religious belief. However, the boundaries of this 

agreement needed to be discussed to ensure they were reasonable in practice. Finally, the 

negotiation reached agreements that all informants needed to be informed in advance of 

the boundaries of what was and was not permissible in the data collection process. 
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Returning to the main issue, there was a discrepancy between the data inventory 

and the field research findings regarding Mamasa traditional Knowledge. There was only 

one type of traditional knowledge recorded in the communal intellectual property data 

where this contradicts the discovered five forms of traditional knowledge that could be 

documented in the field. These forms of knowledge include (a) the pillar of traditional 

houses; (b) the making of mats; (c) the making of wooden mortar; (d) medicinal plants 

and traditional medicine; (e) and financial management knowledge, all of which can be 

submitted for the improvement of communal intellectual property records in West 

Sulawesi Province. 

 

Figure 1 

The pillar of traditional houses. 
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Figure 2 

The making of mats. 

 
 

 

Figure 3 

The making of wooden mortar. 
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Figure 4 

Medicinal plants and traditional medicine. 

 

 

Figure 5 

Financial management knowledge. 

 
 

First, regarding financial management knowledge, there is a local knowledge 

referring to housewives of the Mappurondo indigenous people in Penatangan practicing 

a subsistence economic model (Pariona, 2017). This pattern can be observed from their 

way of life, which focuses primarily on producing enough goods to meet their own basic 

needs, with some of the produce being traded, but not for earning profit. One informant, 

Silvia, said that vegetables from the garden are consumed by the family and some of the 

produce is sold at market prices. The same is true for Rita's family. They consume some 

of their agricultural produce themselves and sell some to pay for kitchen supplies, 

pesticides, and fertilizer. The rest of the income is saved in a piggy bank for needs such 

as medical treatment and children's education. 
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Second, regarding medicinal plants and traditional medicine, there is a local 

knowledge referring to traditional medicinal knowledge that is still believed or known to 

have properties that are still used today by the Mappurondo indigenous people in 

Penatangan. This traditional knowledge that is believed or known to have properties is a 

term for “traditional medicinal plants” (Septriani & Purmini, 2022). Some of the 

medicinal plants shown are plants that are cultivated in proximity with local communities. 

However, the concept is not cultivated in the same way as the Family Medicinal Plant 

concept (Pamungkas et al., 2023). 

Some of the medicinal plants found include “pussumane” (a type of plant from 

the Asteraceae family with the scientific name Emilia sonchifolia), “pussa-pussa” (a type 

of senduduk plant, also known by its scientific name Melastoma malabathricum), 

“kajurano” (a type of plant with the scientific name Ludwigia erecta), and “bosi-bosi” (a 

type of kirinyuh plant, also known by its scientific name Chromolaena odorata). All four 

of these plants are believed or known to have properties that can heal burns, cuts, itching, 

stomach aches, colds, and fevers. 

Other primary necessities, such as the pillar of traditional houses, mats, and 

wooden mortar, can also be found in the traditional practices of the Mappurondo 

indigenous people in Penatangan. All three of these practices are ecologically integrated 

with the indigenous forest. The whole raw materials used to make these three items are 

sourced from the forest. The pillar of traditional houses and wooden mortars, for example, 

uses a local wood called “uru” (scientific name Magnolia tsiampacca (L). Figlar & noot). 

This wood is quite familiar to the local community, including endemic plants in the 

mountainous regions of Sulawesi Island that can be found in the Enrekang (Safitri, 2022) 

and Toraja (Rahayu, 2017) areas of South Sulawesi Province to Mamasa (West Sulawesi). 

In addition to growing wild in the forest, some local residents also cultivate this type of 

tree. Not only is this wood easy to find, but the local community also believes that it is 

very strong and can be used as support beams for houses and material for mortars. In 

addition to this tree, there is another piece of traditional knowledge that uses materials 

directly from the forest, namely “nase” (a type of thorny pandan plant with the scientific 

name Pandanus tectorius). The local community uses this thorny pandan plant as the main 

raw material for making woven mats. The results of our field documentation conclude 

that Mamasa does have traditional knowledge, but it has not been fully explored where 
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this condition could put the recording of Mamasa's traditional knowledge in a risk of 

being extinct. 

Recording is a process that involves collecting information and writing down 

detailed data that is archived for specific purposes, such as knowledge preservation 

(Purwanda, Rado, et al., 2024), providing recognition and protection of rights (Purwanda, 

Jabar, et al., 2024), as well as legitimacy over collective property rights (Purwanda et al., 

2025). The significance of recording in knowledge preservation is intended to ensure its 

sustainability. Recording traditional knowledge means preventing its extinction as the age 

of knowledge preservers increases. In addition, recording also expands the reach of 

knowledge, encourages the presence of knowledge diversity, shapes a common 

understanding of knowledge, and provides additional information that can be improved 

into tourism opportunities and potential superior goods as part of geographical 

indications. 

Therefore, documenting traditional knowledge is of significance for cultural 

preservation by reducing the loss of knowledge as keepers age, promoting multicultural 

knowledge, supporting global understanding of ecological and health challenges, and 

facilitating education and research. It also serves as a vital tool for protecting the 

intellectual property rights and cultural sovereignty of traditional communities, 

empowering them to control and utilize their own information. 

In addition to serving as a preservation tool, recording traditional knowledge can 

actually provide recognition and protection of communal intellectual property rights from 

the state. The Indonesian government has opened a channel with the aim of recognizing 

and protecting the traditional knowledge of indigenous people. This channel can be 

accessed by all indigenous groups through the website of the Directorate General of 

Intellectual Property of the Ministry of Law of the Republic of Indonesia 

(https://kikomunal-indonesia.dgip.go.id/home). Meanwhile, traditional knowledge that 

has been recognized and protected by the state will automatically become a collective 

right (Purwanda et al., 2025) owned and controlled by indigenous peoples. 

Traditional knowledge that is not recorded has the potential to cause losses in the 

future. The same applies to traditional knowledge that is only passed down through 

experience and oral tradition from generation to generation. The death of a knowledge 

keeper means the loss of knowledge through experience and oral tradition. Unpredictable 

https://kikomunal-indonesia.dgip.go.id/home
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deaths can certainly prevent the transfer of knowledge, making it impossible to pass on. 

Traditional knowledge that is not passed down in its entirety will disrupt the sustainability 

and continuity of indigenous people. 

The loss of conservation opportunities means that extinction will happen even 

faster. In addition to eliminating conservation opportunities, other losses may include the 

loss of recognition and protection of the collective rights of indigenous people, resulting 

in the absence of collective property rights, which could be detrimental in the future 

(Purwanda, 2022). This means that legal certainty is very useful where it cannot be 

claimed and recognized unilaterally by other (foreign) parties. Thus, archival 

documentation can become material wealth in the form of heritage that is inseparable 

from the daily practices of the Mappurondo indigenous people in Mamasa for generations 

to come. 

Acknowledging such importances of traditional knowledge documentation, to 

protect their interests in improving data recording and integration, it is imperative for 

Mappurondo Indigenous People in Mamasa to embark collaborative action, foremost with 

the governmental sector. To this extent, they should seek collaborative support from the 

Mamasa Regency Government. Coordination and collaborative support from the Mamasa 

Regency Government to the Mappurondo indigenous people is necessary because both 

parties will mutually benefit each other from such collaboration. 

The government controls institutional mechanisms and situational functions. Such 

an authority has full access to regulations, policies, programs, services, supervision, 

control, and management in all areas of life (Purwanda, 2025). Audio-visual devices, 

cloud-based applications, or digital archives in the form of adequate digital technology 

devices that are easily accessible and can store large data files must be facilitated by the 

government. Situational functions in achieving social stability and welfare are also 

necessary for future actions, such as reconciliation functions. It is possible that when the 

recording is approved by the government through the Director General of Intellectual 

Property regarding the communal rights of an indigenous group, such ownership may 

cause losses or lawsuits by other parties or other indigenous groups. Therefore, the local 

government must be directly involved as a mediator and play a role in resolving 

differences in ownership of rights. 
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The next step is to ensure the involvement of researchers from universities that 

focus on traditional knowledge, while continuing to comply with the principle of FPIC. 

In addition to researchers, the Mappurondo Indigenous People also need to involve 

traditional leaders, cultural experts, and local practitioners in verifying all documentation 

results (Huntington, 2000). The reason for this involvement is to ensure that the data 

found and collected by researchers is accurate and authentic after being validated by the 

in-depth knowledge possessed by traditional leaders, cultural experts, and local 

practitioners. Then, after the data has been collected, the results of the recording are 

submitted to the Director General of Intellectual Property at the Ministry of Law of the 

Republic of Indonesia. Indeed, this final step requires the preparation of supporting 

documents for the submission in advance. The guidelines and standardization of the 

submission must be understood by the researchers and the Mappurondo Indigenous 

People who are submitting the application. In addition, the Mamasa Regency Government 

needs to be aware of the submission by being directly involved through written approval. 

The involvement of the Mamasa Regency Government is intended to demonstrate the 

state's responsibility to its citizens and to act as a mediator by playing a role in resolving 

conflicts over the collective property right. 

 

4 CONCLUSIONS 

 

In Penatangan Village, Mamasa, we found five forms of traditional knowledge 

that are permitted to be documented by the indigenous people. These include (a) the pillar 

of traditional houses; (b) the making of mats; (c) the making of wooden mortar; (d) 

medicinal plants and traditional medicine; (e) and financial management knowledge. 

Such knowledge can be encouraged to improve the recording of communal intellectual 

property. The recording of traditional knowledge enables cultural preservation, 

recognition and protection of rights, and automatically becomes the collective right of the 

local indigenous people, which can become material wealth in the form of a legacy that 

is inseparable from daily practices for the foreseeable future. Strategic steps need to be 

taken by the indigenous people in the area to protect their interests in their knowledge 

assets by coordinating and supporting collaboration with local government, researchers, 
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traditional leaders, cultural experts, and local practitioners who jointly submit 

applications for the recording of communal intellectual property. 
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