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Abstract

Religious language is all around us, embedded in
advertising, politics and news media. Language
and religion, being two different forms of
spiritual national culture reflections, also
demonstrate close relationships. The importance
of the study of the interrelationship between
language and religion is further observed within
anthropological orientation of linguistics, since
religion is taken into account as one of the most
vital values of humanity reflected in language
which can throw light upon national identity,
self-awareness, as well as worldviews in general.
Based on the material of Ukrainian religious
phraseology, with the use of structural method
and content analysis, the article makes an attempt
to investigate the peculiarities of the functioning
of religious phraseology as an important segment
of the modern literary language. The present
study contributed to linguistic studies aimed at
gaining a general understanding of relationships
between language and culture.
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Resumo

A linguagem religiosa esta presente em todo o
lado, presente na publicidade, na politica e nos
meios jornalisticos. A lingua e a religido, sendo
duas formas distintas de reflexao sobre a cultura
espiritual nacional, demonstram também
relagdes de proximidade. A importancia do
estudo da inter-relacdo entre lingua e religido
observa-se ainda mais dentro da orientacdo
antropolégica da linguistica, dado que a
religido é considerada um dos valores mais
vitais da humanidade, refletido na linguagem,
capaz de langar luz sobre a identidade nacional,
a autoconsciéncia e as visdes do mundo em
geral. Com base no material da fraseologia
religiosa ucraniana, com recurso ao método
estrutural e a andlise de contetdo, o artigo
procura investigar as peculiaridades do
funcionamento da fraseologia religiosa como
um segmento importante da linguagem literaria
moderna. O presente estudo contribuiu para os
estudos linguisticos que visam obter uma
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1 INTRODUCTION

In recent decades, the development of linguistics has been marked by an
anthropocentric approach and is aimed at a comprehensive study of the cognitive
mechanisms of language. Much attention is paid to the study of how human knowledge
about the world, about being, and about spirituality is represented in language. An integral
part of modern linguistics is cognitive research, in which language is considered as a
cultural code of individual linguacultural communities. Language and religion, being two
forms of expression of the spiritual culture of an ethnic group that are different in content,
still are closely related (Vestrucci, 2023). Today, researchers see the interlink between
language, culture, and religion as a system-triangle, where language occupies the upper
position (see Figure 1). Religion, linguistics, and culture are intricately linked. Language
serves as a conduit for religious beliefs and practices, and culture influences both the
language and the religious environment. Religious literature, rituals, and theological
debate all help shape a community's language culture and spiritual identity. In contrast,
language has an impact on how religious beliefs are developed, communicated, and

perceived.
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Figure 1

Interlink between language, culture, and religion

LANGUAGE

b\

CULTURE RELIGION
Source: Omoniyi & Fishman (2006)

Language, culture, and religion are fundamental components of the human
experience. Numerous studies have looked at how a person’s sociology, psychology, and
linguistics are influenced by their religious views. Research has specifically examined the
relationship between a person's language cultural views and background and their religion
(religious beliefs, religious denomination, level of religious devotion, etc.). Some
scholars have argued that religion is a fundamental component of a person's language
culture, while others have concentrated more on how religion functions as a culture unto
itself. The way that scholars define and operationalize these two words is the primary
distinction. Furthermore, knowing exactly what religion and culture are, depends on how
communication affects how people and communities perceive, comprehend, and transmit
religious and cultural behaviors and beliefs.

The best way to comprehend how religion, culture, and communication have
influenced the society in which people live and the communication discipline itself is to
examine the connections between these three fields. One can also consider the future
while struggling with these linkages and terminology and see how broad and unrestricted
the study of religion, culture, and communication is.

The process of secularization is one of the distinctive features of Western society
at the present stage of development. However, in previous centuries, religion, as is known,
played a much more significant role in the life of society and, accordingly, occupied a
more significant place in the worldview of European nations, as evidenced by the
inclusion of a significant number of phraseological units containing religious vocabulary

in national languages. The universality of religion as an etymological and genetic source

_ Veredas do Direito, v.23 n.4, €234676 — 2026




RELIGIOUS PHRASEOLOGY IN THE LINGUOCULTURAL ASPECT

of phraseology, as well as the commonality of certain aspects of religious tradition in a
number of cultures, determined the traditional classification of phraseological units with
components related to religious themes as phenomena of interlingual phraseological
parallelism (Vestrucci, 2023). The international nature of religious phraseology is beyond
doubt, but language, in particular, vocabulary and phraseology, being a recognized source
of information about the characteristics of the national culture of a country, as well as
regional geography information, cannot but reflect to a certain extent religious traditions,
as well as confessional characteristics of traditional faiths in a particular country, which
is associated with the uniqueness of this group of phraseological units in each language
(Mukherjee, 2018).

The relevance of the research topic is determined by the linguacultural paradigm
that dominates in modern linguistics, when language is considered not only as a system,
but also as the main source of knowledge about the cultural ideas of an ethnic group,
national consciousness, which also include religious ideas. It is relevant to identify
linguistic and extralinguistic factors related to issues related to the study of the religious
picture of the world (RPW) in order to determine the general and the particular in the
religious RPW of speakers of different languages. For this purpose, we use materials from
Ukrainian religious phraseology for our study. In each language, figurative bases of
phraseological units reflecting the religious world of a human (RWH) are distinguished,
which are unique images that have no correspondence in the other two languages, which,
of course, indicates the originality of the cultures of the speakers of these languages. The
figurative bases of the RWH have both a universal and ethno-specific character and can
be defined within the framework of the following cultural codes: anthropomorphic
cultural code, biomorphic cultural code, mythological-religious cultural code, object
cultural code, spatial cultural code, quantitative cultural code (Downes, 2010). In
particular, in Ukrainian and English phraseology, reflecting the religious world of man
(RWH), there are color and animistic cultural codes that are not represented in the RWH
of the Arabic language.

The introduction of religious phraseology into the circle of scientific interests
occurred through the revival of research on the Ukrainian religious style (N. Babych, N.
Dzyubyshyna-Melnyk, G. Nakonechna, V. Nimchuk, N. Puryaeva), symbolism and

conceptualization of biblical names (P. Matskiv, O. Simovich, M. Skab), increased

Veredas do Direito, v.23 n.4, e234676 — 2026 —



Anzhela Kuza & Olena Derpak & Mariia Fedurko & Oksana Fedurko & Svitlana Hirniak

attention to anthropocentrism (F. Batsevych, O. Zaburanna), biblical anthropocentrism
(M. Chikarkova), theoanthropological, religious-mystical concept of the essence of
language (F. Batsevych, O. Serbenska). Certain aspects of religious stable word
combinations have been studied in recent years by N. Babych, A. Koval, P. Matskiv, O.
Naboka, O. Simovich, M. Skab, N. Cherkas. However, religious phraseology as a set of
phraseological units (FU) of religious content and an important component of the
Ukrainian language has not yet been the object of a separate linguocultural scientific
study, which determines the feasibility of our study.

The need to study the relationship between language and religion is obvious in the
context of the anthropological focus of linguistics, since our study confirms that, firstly,
religion is a value that is encoded by language, and secondly, understanding the
relationship between language and religion as two forms of social consciousness helps to
characterize a national collective, its worldview, and self-awareness, which is especially
relevant within the framework of the currently dominant linguacultural paradigm of
linguistics.

The subject of this study was the religious vocabulary included in the
phraseological units of the Ukrainian language, as well as their internal form from the

point of view of the motivation of meaning.
2 MATERIALS AND METHODS

In our study, we consider religious phraseological units as stable, frequently
reproduced in the language word combinations with a high level of imagery, expression,
abstraction, symbolism, generalization, with religious semantics or religious connotation
and religious components.

We understand religious phraseology of the Ukrainian language as a part of
Ukrainian phraseology, which includes religious phraseological units that represent the
religious worldview of Ukrainians as carriers of predominantly Christian culture. We
should separately note that in our work we accept the concepts of “religious phraseology”
and “religious phraseology” as synonymous terms.

The structural method, which is aimed at studying the internal organization of

language through the relationship between its elements, makes it possible to investigate
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the semantic structure of religious phraseology when applying component analysis in the
ideographic aspect, and allows us to determine thematic groups of religious phrases as
linguistic signs of secondary nomination, which encompass and convey the relationship
“man — language — spiritual world — religion”.

With the help of contextual analysis, the features of the use of religious phrases in
different functional styles of the modern Ukrainian literary language were determined.
The method of lexicographic analysis was used to determine the place of religious
phraseology in Ukrainian lexicographic and phraseographic works. The historical-
comparative method was used to determine what is common or different in the
interpretation and method of highlighting religious phrases in both scientific and didactic
literature and lexicographic works of different periods. The method of phraseological

description was used to highlight and characterize different types of phraseologisms.
3 RESULTS AND DISCUSSION

Religions and other spiritual systems represent certain worldviews or ways of
thinking about things like life, death, morality, creation, the afterlife, fate, and so forth.
Religions can be seen as offering systems of cultural conceptualizations because these
conceptualizations are essentially the same for any speaking community that has a
common faith (Sharifian, 2021). Therefore, the analytical framework of Cultural
Linguistics ought to provide useful instruments for investigating the conceptualizations
and language related to spiritual systems.

Active research into the national-spiritual specificity of language in the context of
cognitive linguistics and the anthropocentric principle of considering linguistic
phenomena actualizes the study of religious phraseology, which is a representative of the
value orientations of native speakers, which were formed on the basis of religious beliefs
and are implemented in the form of religiosity. It should be noted that religiosity is
divided into two types: church and non-church. The first appears as “the result of
institutionally oriented prescriptions of religious socialization” (Mukherjee, 2018), the
second is the result of the individual’s own searches, his religious self-determination, and
the assimilation of religious values (Downes, 2010). Any religious system is

characterized by belief in the transcendent and a system of connections with it. In the
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corpus of Ukrainian phraseology, the group of phrases that refers to religion “as a form
of social consciousness” that is based on faith in God and reflects one or another faith
(Hobbs, 2021) is quantitatively and qualitatively significant. As Ukrainian researchers
note (Kravets et al., 2023; Kravets et al., 2024), in the general literary language, especially
fiction, one can find single lexemes that refer to different faiths, but since they have a
rather low frequency of use, it can be argued that they are perceived more as exotic
inclusions than as a system. The Christocentricity of the Ukrainian religious and national
worldview is noted, which is reflected both in the general literary language and in
theological terminology. The thematic group “bor Cun” (“God the Son”) includes three
semantic groups with synonymous rows that objectify the meaning:

a) The divine nature of Jesus: Cun Boorcuit, Boscecmeenne Cnoso, boace Jums, Llap
ceimis, Anvgha i Omeea, Ilocraneysv neba, Bonooap ceimy, Cun €0unopoonuil,
Cun ymoonenui (Son of God, Divine Word, Child of God, King of the worlds,
Alpha and Omega, Messenger of heaven, Lord of the world, Only-begotten Son,
Beloved Son);

b) The human nature of Jesus: Icyc 3 Hazapemy, Cun Yonosiuuii, Cun Jloocekuil,
Cun /lasuois, Cun Mapii, icmopuunuii Icyc (Jesus of Nazareth, Son of Man, Son
of Man, Son of David, Son of Mary, historical Jesus);

c) Jesus' calling on earth: Icyc Xpucmoc, Cnacumenv ceimy, Csimao ons ceimy,
Hoobpuu Ilacmup, Xni6 oswcumms, Comnye Ilpasou, Ceimno ons ceimy, AeHeys
boowcuii, Cyoos Cesimy, [amenv ceimaa, [obpuii Ilacmup, Hosuti Adam,
Tomaszanux Boocuui (Jesus Christ, Savior of the world, Light of the world, Good
Shepherd, Bread of life, Sun of Truth, Light of the world, Lamb of God, Judge of
the world, Giver of light, Good Shepherd, New Adam, Anointed of God).

These religious phraseological units, which enter into synonymous relations, are
recorded in dictionaries, in religious and folklore texts, as well as in Ukrainian literature.
A large number of expressively colored stable word combinations are recorded in prayer
books, the Ukrainian religious press, and this list is expanded by modern translated
theological literature: Aeneyv Boowcuii, Bonodap ceimy, eunocpaona nosa, [lamenw
ceimaa, [ooputi Ilacmup, /{opoea, /lsepi, Kumms, Icmuna 1 scumms, Hosuu Aoam,
THomazanux  Booxcuti, Csimno 6i0 Ceimna, Ceimao ceimy, Cun boocuii, Cun

€ounopoonuti, Cun moocvkuil, Cun yaroonenuti, Cnacumens ceimy, Cyoos Ceimy, Xni6
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acumms, “He”, “H—cywui”, “A— Tou, Xmo €”, icmopuunuii Icyc, nibepanvruii Icyc,
Xpucmoc nawoi eipu, etc. (Lamb of God, Lord of the world, vine, Giver of light, Good
Shepherd, Way, Door, Life, Truth and life, New Adam, Anointed of God, Light from
Light, Light of the world, Son of God, Only-begotten Son, Son of man, Beloved Son,
Savior of the world, Judge of the world, Bread of life, “I am”, “I am”, “I am who am”,
historical Jesus, liberal Jesus, Christ of our faith, etc.). Among the phraseological units
included in the synonymous series, stylistic or functional differences are also noticeable:
Icye Xpucmoc (Jesus Christ) - common; cun /Jasuodis (Son of David) - bookish; Joopuii
Hacmup, Xnio acumms (Good Shepherd, Bread of Life) - symbolic. These series can be
supplemented with contextual phraseological units: Toi, xompoeo npopoxu uexanu
cmonimmsamu, J{lopoea, /leepi, Kumms, Icmuna u KXumms, [Ipasousa Bunoepaouna,
Bunozcpaona Jlosza, etc. (The One whom the prophets have been waiting for within
centuries; the Way, the Door, the Life; the Truth and the Life, the True Vine, the Vine,
etc.).

It is worth noting the scientific studies of Yu. Pradid “Phraseological Ideography”
(1997), V. Uzhchenko “Phraseology of the Ukrainian Language” (2009), O. Selivanova
“Essays on Ukrainian Phraseology: Psychocognitive and Ethnocultural Aspects” (2004),
S. Pylypchuk “Galician-Ruthenian Folk Proverbs”: Paremiological-Paremiographic
Concept of Ivan Franko” (2008), and others.

An important source base for studying the problems of religious vocabulary,
phraseology, terminology, and lexicography is the collection of scientific papers based
on the materials of the scientific conference “Christianity and the Ukrainian Language”
(Christianity and the Ukrainian language: Proceedings of the scientific conference, 2000),
published jointly by the Institute of the Ukrainian Language of the National Academy of
Sciences of Ukraine and the Institute of Theological Terminology and Translations of the
Lviv Theological Academy (Christianity and the Ukrainian language: Proceedings of the
scientific conference, 2000). Thus, in the article by O. Simovich “We worship your cross,
Lord”: semantics of the archetype cross in the Ukrainian language" examines in detail the
semantics of the word-symbol cross and its occurrence in stable word combinations (it is
noted that the formation of the symbolic meaning of the word cross in the literature of the
Christian world occurred under the influence of the presupposition - the crucifixion of

Jesus Christ on Golgotha and the events that preceded it (Christianity and the Ukrainian
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language: Proceedings of the scientific conference, 2000). N. Babich pays considerable
attention to the study of the religious style of the Ukrainian language. A significant part
of her scientific work is devoted to the issues of linguistic philosophy of the biblical text,
the study of the linguistic features of the genres of sermon, prayer and ritual speech
(Babich, 2012).

The group of God's names, which are the subject of detailed analysis in P.
Matskiv's monograph, is expanded with lexemes and phrasemes of folklore origin
(Cnacumenw, Ilap nao yapsmu, Jumsamko Booice, Booice sensmro, Oui ceéimy, etc.)
(Savior, King of Kings, God's Child, God's Lamb, Eyes of the World, etc.), which the
author describes as referents of God (Matskiv, 2007). Considering the concept sphere of
God in folklore discourse, Matskiv notes that the ethnocultural aspect determines the
emergence and formation of the internal form as the primary image (idea) of
phraseological units that represent the main ideas characteristic of certain stages of the
development of humanity in general, and Ukrainians in particular (Matskiv, 2007).

The national-cultural specificity of biblical idioms is demonstrated by their non-
equivalence in a given language, the quantitative divergence of biblical idioms from a
single source introduced into a particular language, the variations in the semantic capacity
and meaning of biblical idioms used in each language, the emphasis on specific images
and cognitive features activated in biblical idioms, and the presence of a collection of
borrowed biblical idioms from various languages. Even universal idioms of biblical origin
that function in multiple languages might be nationally distinctive due to variances in the
activated semantic aspects and figurative components of idioms (Hobbs, 2021).

Religious phraseology of the Ukrainian language is a treasury of folk wisdom and
morality, a manifestation of national identity. Its existence among other linguistic layers
confirms the idea of the deep religiosity of the Ukrainian people, which has been
repeatedly noted by famous ethnopsychologists (Cubberley & Sussex, 2006). It is worth
noting in particular phraseological units associated with the Christian faith in God as the
first principle, the first cause and the first effect (these units of sublime color, reverent
intonation: oau boorce, bitics Boea, Boe nocrias, Xmo pano écmae, momy boe oae).

It is worth noting Ukrainian proverbs of religious content, among which the
following thematic groups can be distinguished:

1. Phraseological units in which the people expressed their understanding of the
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foundations of Christian morality and their understanding of the world: be3 boza
Hi 00 nopoea, a 3 boeom — xou 3a mope; Ak Booca eons, mo eupnews 3 mops,; Bio
cepys 0o boca nasnpocmeysv dopozca, Yce minb MuHywa: oOHa piu sHcueyuja —
ceim 3 bocom,; [lJupomy u boe nomaecae; He boe na cmepms 6ede, cam 4ono8iti
uoe; Me epix, mam u noxyma, llanyu Bamvka ma Boea — 6yde mobi 6croou
oopoea; LLImu omys-mamip i 6yoews doszonimen na 3emui; Xmo uyoice bepe, mozo
boe noowe; Ak boe nomooice, mo ece 6yoe 2odice.

2. Phraseological units that are closely related to the plot of the Bible: Aoam 3’is
KUCIUYKY, a 8 Hac ockoma Ha 3ybax; He ymmuew, Aeépaame, Icaaka, 60 nopox
samok; He ymue Kain Abns, 60 mynas wabns; Ilo6inis, ax Iuram.

3. Phraseological units for indicating time, which reflect folk observations of natural
phenomena and are related to the church calendar: Sxuii denv na brazosiwenns,
makutl Ha Benuxoenv;, Ceamuii FOputi no nonwo Xxooums, HCUMO pPOOUMb,
Iputiwos Ilempo — eupeas nucmok, nputiuios Mnis — eupeas u 06a, a Npuuuio8
Cnac — 6epu pykasuyi npo 3anac; npuiiuiia IIpeyucma — Ha Oepesi uucmo,
nputiuiia Ilokposa — na Oepesi 2ono, Ha Iniba ti bopuca (24-20 Jlunys) 3a xai6
ne bepucs; Ha Cemena-FOou (1-20 Bpecns) 6oiyys kinwb epyou; J{o Imumpa (26-
2o Ilazoepnuxa) oiexa xumpa, FOpuii (26-20 Jlucmonady) mocmu mocmumo, a
Muxkona 26030em nobusae; Bapeapa moui ypeana... a oua npumouuna; He k
Piz08y tide, a k Benukoouw. ynoui mpiuyums, a 60eHb NAOUWUMD.

4. Phraseologisms-warnings: Xau Boe munye!; Hexau Boz (['ocnoow) siosepmae,
nexau boe 6oponums!; boponv Boowce!; Xoesati booxce!; Kpuui booce!; Hexaii boe
kpue, Hexati mene boe boponums (abo: Coxpanu mene, I'ocnoou ) 8io nuxoi
Hanacmu, 6i0 NAHCLKOI KapHocmu, 8i0 100cbKoi Henasucmu, He oaii, bBooice,
seanumucsa nio murnom!; Jaii, booice, emepmu, ma ne nio nnomom!; Jai, boorce,
AKUL yac nedxcamu, a He Haano nomupamu, bitica boea, nobitics bBoea.

5. Phraseological units that serve various speech etiquette situations: Hexaii éam boe
oae wacms, 30pos’si i muoei aimal; Jlai, booice, 300pos’s (wacms), [aii, Booice,
yac 0obpuil; Iownu éam, boaice, 300po8’s ma 3 Heba dowy, ma xaib, ma 6cAUUHY !,
aii, booice, wjoo yce 6yno 2oxce, Iownu, booice, 3 neba, woeo nam mpeba,; Iownu
eam, booice, na cim ceimi nancmeo, na mim ceimi giunec yapcmeo!; Xau eam boe

oac wacms, 300pog’s i MHozi nima, Hexati eam boe nanosuse, uozo éu 6 boca
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acenaeme! Xaii eam bBoe npunosne! Xaii sac I'ocnode nodepoicums Ha cim ceimi!];

Hexaui sac, 0o6pooir, boe wanye i sawy uecmw; Hexaui eam Cnacumens

nomaeae!; Jlau, booice, w06 pobunoco abu He ncysanocy.

The semantics of a number of proverbs record the folk understanding of God and
his basic laws: Bor xapTiB He 1r00uTh, bora Bcroau 3Haiiaen, bora He 3aypui, bora He
Tpa BuuTH, bor 3Hae, uuM 4oiOBiKa Kapatu Mmae, bor 3Hae, mo aitae, bor He kapae
npyroMm, bor He mpwuiine Oykom Outh, ajme TpyTuT, bor He TpyOWThH, KOJIU YOJIOBiKa
ryouts, bor npasay mo0ut, bor namusutymmii, Bei mix borom xonumo, bir He HanacTs;
Jaii Boxxe B 10Opwii 4ac TOBOPUTH, a B 3JIMH MOBYATH.

It is also worth mentioning proverbs, which are a manifestation of the oral code
of folk morality and appropriate behavior, which indicated cause-and-effect relationships:
biz oywy me 2youm, a cama ca cyoum, Kapae Bie cmapi kocmu 3a epixu monooocmu,
Koo boe kapamu mae, momy po3sym giobupae, Koeo boe mooum, moeo ne zazyoum, boe
mo ecbo nopaxye, boe ci enimne moei kpusou, Koeo boe nodbum, momy xpecmuku
HOCUTLAE.

The language of the Holy Scriptures, which is the source of religious phraseology,
implies (according to the definition of the “Dictionary of Biblical Theology”) a double
meaning (both abstract formulation and figurative description), therefore a significant
number of relish phraseological units (Alpha and Omega, Lamb of God, in the likeness
of God, God’s will, God’s gift, Kingdom of Heaven) are recorded by both theological and
phraseological dictionaries of the Ukrainian language.

Ivan Ohienko (Metropolitan Hilarion), Ukrainian scholar, metropolitan (since
1944), political, public and church figure, linguist, church historian, stated:
Xpucmusincmeo — gipa padicua; Ceim — mesip boowcuii, momy wo 6in cgimauii i padicHui;
Haw boz — boe nobosu, /le 110608, mam i boe, a de boe, mam i wacms, Bipa — osucyn
acumms, Bipa ceim nepemacae; Bipa — npogione ceimno ons cepys u Ooywii;, Bipa—
...nepuia ocrosa ceoboou moocmsa (Christianity is a joyful faith; The world is God's
creation, because it is bright and joyful; Our God is a God of love; Where there is love,
there is God, and where there is God, there is happiness; Faith is the engine of life; Faith
conquers the world; Faith is the guiding light for the heart and soul; Faith is ... the first
foundation of the freedom of humanity). In his attitude towards man, we observe the

scientist's anthropocentric and theoanthropocentric approach: Jlroouna — yap npupoou i
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cun boorcuti; Tinoku Booica npasda 6yoye npasousy ntoouny, 6yoye ceim,; Jlroouna — ikona
booica; Jlroouna xoacna — mo nepauna, 13 ycboeo comseopenoeo — Jloouna natibinbu
boorcecmeenna icmoma (Man is the king of nature and the son of God; Only God's truth
builds a true man, builds the world; Man is an icon of God; Every man is a pearl; Of all
creation, Man is the most divine being) (Krykunov, 2023). lvan Ohienko knew how to
focus his encyclopedic knowledge as a scientist, translator, cultural expert, teacher,
publicist, editor-publisher, public figure, cultural figure, and hierarch of the Ukrainian
Orthodox Church in a brilliant aphoristic word.

A number of Ohienko's maxims are dedicated to the Bible, not only because it is
a book above books that satisfies all the needs of our spirit, but in the Bible the patriotic
scholar sees a nation-building factor: The Bible is the basis of the development of the
nation; The Bible is God's book for real life; The entire Bible is full of examples of
national patriotism, and it teaches us the same thing - Ukrainian patriotism. The scholar
also touches on such Christian virtues as faith, love, happiness, freedom, truth, patience,
etc.: Love and truth are the foundations of the world; Love is a life-giving universal gift;
Patience in patience is a great virtue; God's greatest gift is freedom; Faith, hope, love are
the three virtues that create a full-fledged person. The Metropolitan connects their
manifestation with the fate of Ukraine: the struggle for the happiness of the people
perfects the soul (Sorochuk, 2021).

An important stage in the work of Ukrainian lexicographers and phraseologists
was the publication of A. Koval's book “In the beginning was the Word: Winged
expressions of biblical origin in the Ukrainian language” (Koval, 2001). A. Koval's book
is a significant phenomenon in Ukrainian lexicography, as it recreates the true place of
religious phraseological units in the modern Ukrainian literary language. It analyzes more
than 350 winged expressions of biblical origin (as well as derivatives thereof), which,
according to Koval, unlike other phraseological units, have a precisely established source
of origin - the Bible. Starting from the time of the baptism of Kyivan Rus, they passed
into the spoken language, some even became so deeply rooted in it that it is even difficult
to imagine it without these expressions.

When considering religious phraseology, it is advisable to take into account such
a relevant direction of phraseological research as the ideographic characteristic of

phraseological units. The basis of ideographic classification, which involves grouping
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material according to the thematic principle, from the point of view of the cognitive
paradigm are certain semantic components that correlate with a typical representation or
a certain “theme” as a system of keywords that form the basis for the creation of
phraseological units. The terminology of ideographic description has not yet been
completely standardized, however, for example, Yu. Pradid (2011), studying human
emotions, singled out phraseoideographic grouping: synonymous series - semantic group
- semantic field - thematic group - thematic field - ideographic group - ideographic field
- archifield.

Taking into account the achievements of Ukrainian linguists, we can distinguish
three large groups within religious phraseology on a genetic basis: 1) religious
phraseological units (RPUs) of biblical origin; 2) religious phraseological units of
folklore origin; 3) religious phraseological units from oral and written extra-biblical
sources.

RPUs of biblical origin, which have become the property of the pan-European
cultural layer and at the same time harmoniously entered the Ukrainian literary language,
belong to the following subgroups:

PU that come from Old Testament texts (ecunemcwvra nesons, 3ab6oponenuii niio,
HeonanumMa KynuHd, niCHsi NiCeMHb, Cémast C6SMuUX ma iHuii);

PU, that come from New Testament texts (sunumu cipxy uauty, 606K 6 ogeuiil
WIKYpI, OIYOHULL CUH, X0 HACYWHU MA THWL);

A significant part of the RFO of biblical origin are inherent phrasemes that are
fully (semantically and structurally) correlated with the primary biblical text, for example:
Alpha and Omega, the promised land, the book with seven seals, serve mammon, etc.
This is the quantitatively largest group in the RFO of biblical origin, which today actively
functions in religious, artistic, and journalistic texts. For example: Ceamuii /[yx nac seoe;
be3 onazooami Ceamozo /[yxa sipumo noouna ne modxce!; llepkea — cninbnoma dimetl
Boowcux, 06’eonanux esiporo 6 Tpuecounozo boza, a ceéswenux € cayxcumenem yiei
cninonomu,; Jloouna comeopena na 06pa3z i nooody boscy ona moeo, wobu Oymu
8iIbHOI HA 06pa3 c80600u, 8 sAKiil dcuge i icnye Haw boe; Ilepebyoosa Baseunoucwvkoi
eedxicl.

However, it is also worth noting RPU of folklore origin. These stable word

combinations reflect the folk-poetic understanding of God and life according to God's
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commandments. In most of them, the key component is the lexeme God, which in
phraseological units of folklore origin retains its internal form and archetypal meaning,
functioning as part of stable compounds, does not lose its primary semantics, and acts as
the semantic center of these phrases: Vce mino munywa: oona piu sxcusywa — ceim 3
bozom,; bBe3 boza Hi 0o nopoea, a 3 bocom —xou 3a mope; Sk boz nomooice, mo ece 6yoe
eoxce; boe eam 0as, i nooam edinsimo,; Komy Bie nomooice, motl 6ce nepemooice; boe
bamuko!... a Mu Horo aity; bir 6aTeko i1 [Ipeuncra MaTtu He nactb norudaru; bor He 6e3
MUJIOCTH, KO3aK He 0e3 moii; bora B3mBai, a pyku npukianaii; boxxe momoxu, a Tw,
HeOoXke, He ek, bir mymry He ryouT, a cama cs cyaut; bora Bcroau 3Haiinenr; bora He
3aypuir;, bora He Tpa BUMTH.

It should be noted that a significant part of the RFO of folklore origin, in terms of
their content, not only do not contradict the Biblical source, but also often record Biblical
wisdom, interpreted by folk experience, in an apt, intelligible, and witty form: bez boea
Hi 00 nopoea, Lllamyti 6amvka U HeHbKY U 00820 dcumumews Ha 3emiai; Aoam 3'ie
KUCIU4Ky, a 6 Hac ocCKoma Ha 3y6ax.

Many biblical anthroponyms have become symbols that we interpret as
components of the RPU, which metonymically or metaphorically name phenomena of
spiritual and social existence: Peter (apostle) — to deny, like Peter, Christ; Paul (apostle)
— the transformation of Saul into Paul; Cain (fratricidal) — Cain’s seal (traitor’s mark);
Judas (traitor) — Judas’ betrayal, Judas’ service, Judas’ repentance, Judas’ kiss, Judas’
piece of silver, thirty pieces of silver, Judas’ kiss. Active phraseology was influenced by
the symbolic names of the first people: Adam’s children, Adam’s sons, Eve’s daughter,
Eve’s seed, Adam’s rib (rib).

Religious idioms often owe their origin to the fact that the symbolic language of
the Bible uses all the starting points of human life (marriage, motherhood, birth, food,
illness, death, work, etc.) to explain the truths of faith. For example, the image of a
mustard seed from which a large tree grows helps to explain the concept of the Kingdom
of God. Some expressions related to human physiology have acquired a broader meaning:
Oepertw, sk 3iHUITIO OKa (to protect, like the apple of the eye) - to protect too closely, to
close eyes - to deliberately not notice something, not to pay attention to something, etc.

Often, free syntactic constructions related to the world of animals, birds, and

insects become the material for phraseology. This thesis can be illustrated by RPU: boorce
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mens, booca nmawka, Booca xyooba, Banaamosa ociuys, kosen (yan) oghipnuil
(6ionywenns), boowe saena;, koHi Anokanincucy, 3mil-CNOKYCHUK, 30J0Muil mejeysb
(3010me mens).

Of course, religion is widely reflected in the phraseology of not only Ukrainian,
but also other languages. The sources of phraseology reflecting the religious world of
man in different languages of Christian peoples are universal: mythology, Holy
Scriptures, the history of the origin and spread of religions, religious customs and rites.
At the same time, in Arabic, the greatest number of RPUs goes back to mythology, which
Is explained primarily by extralinguistic factors

At the same time, the basic universal religious concepts that make up the religious

conceptual sphere in the languages of both the Christian and Islamic worlds are the

(13 2% ¢

concepts of “God”, “devil”, “angel”, “paradise”, “hell”, “soul”, “sky”, “sin”. The concept
of “God” is at the center of the religious picture of the world of the speakers of the studied
languages. The periphery in all these languages is the concept of “soul”. The coincidences
in the ideas about religious concepts in the languages of the Christian and Islamic worlds
are explained mainly by the fact that the speakers of these languages are followers of the
“Abrahamic” religions (Myhill, 2006). At the same time, researchers argue that, in
accordance with the thematic-ideographic classification, in each of these blocks of
languages, both semantically identical groups and specifically designated groups are
distinguished, which indicates, on the one hand, semantic symmetry, and on the other
hand, semantic asymmetry of phraseology reflecting the religious world of a person
(Richardson, Mueller, & Pihlaja, 2021).

Sharifian (2021) demonstrates that thorough Cultural Linguistics analytical tools
can reveal the underlying cultural conceptualizations relevant to worldviews such as
world, creation, life, death, morality, fate, life after death, and so on that are based on
spiritual or religious systems. The author reveals the examination of the Sufi spiritual path
of nafas, which is defined as Sufi life as a path to being one with God and is
diagrammatically illustrated in the book. Moreover, Sharifian (2021) discusses the
cultural conceptions of death in Taiwanese Buddhist and Christian eulogistic idioms. The
researcher concludes that cultural conceptualizations are not limited to religion and can
include any type of discourse about spirituality and holiness. The author presents an

example of the conceptual basis for sacred sites in Australian Aboriginal communities,
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which have modified, reconceptualized, and localized components of Christianity since
adopting the religion.

4 CONCLUSION

There is a close connection between the two forms of expression of the spiritual
culture of an ethnic group - language and religion - which is due to their interpenetration
and mutual influence. In language, and especially in such a figurative layer as
phraseology, religious ideas are reflected that form a religious picture of the world, which
contains an idea of the supernatural, a belief in the reality of the supernatural, and this
feature makes it possible to distinguish a religious picture of the world from a non-
religious one. The content of a religious picture of the world is the idea of God, His will,
His Testament or requirements for people, ideas (teachings) about man, society, the world
(in some religions - also about the end of the world, about the paths of salvation, about
the afterlife or another other world), religious-ethical and religious-legal ideas and norms,
ideas about the proper order of worship, church organization, the relationship between
the clergy and the world, as well as ideas about the history of the development and
solution of these problems. At the same time, the religious picture of the world in each
language is intertwined with the national/ethnic picture of the world, national/ethnic self-
awareness, which gives uniqueness to religious phraseology, religious phraseological
units in each language. The study of the reflection of various aspects of religious
consciousness in language is necessary for several reasons. Firstly, religious content has
value, since it seeks answers to the most important questions of existence, and language,
in turn, comprehensively encodes these answers. Secondly, knowledge of the connection
between language and religion as two forms of social consciousness is necessary for
understanding the culture of a national collective, its worldview, self-awareness, which
is especially relevant within the framework of the currently dominant linguacultural
paradigm of linguistics. The images of phraseological units are a reflection of the way of

worldview and can be defined within the framework of cultural codes.
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